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T O

Richard DuCane,Elq;

S IR,

HE many Favours T have re-

ceiv’d from you, ever fince
I had the Honour and Happinefs of
being efteemed one of your Friends,
make me take this Opportunity of
a public Acknowledgment.

And if this Way of exprefling my
Gratitude be not difagreeable to you,
who take more Pleafure in doing
Good, than in having it known;
I am under no Apprehenfion, that I
need make any Apology, for placing
your Name in a Defence of Chrifti-
anity : For you are not become fo
fathionable as to be athamed of the

Reli-



DEDICATION.

Religion you profefs, but look upon
the Knowledge of it as the trueft
Learning, and its Pra&tice as the
greateft Accomplithment.

I am, SIR,

Your Moft Obedient,

Oélz'ged, Humble Servant,

GILBERT BURNET.



Dr. IB B O T’s

BoyLes LEcTuRES

ABRIDG’D.

You, III. B






The true NoT1oN of the

EXERCISE

O F

PRrIVATE JUDGMENT

O R

FREE-THINKING.

w

THESS. v. 21.
. Prove all Things 5 bold faft that which is good.

N profecuting this Subject, I fhall obferve
the following Method :
I. To enquire what the Apoftle here means
|_ by proving all Things: To flate the true
Notion of Private Judgment or Freedom of
Thought.
II. To confider what that Free-thinking is,
awhich is falfely fo called. =
ITII. To prove that Free-thinking, properly fo
called, is every Man’s Right and Duty.
IV. To thew what Cautions are neceffary to be
obferved in the Ufe of it.
V. Shew that true Religion is not an Enemy
to true Free-thinking,.

B2 V1. Shew



4  The true Notion of the Exercife of

VI. Shew the Dangers which Men expofe
themfelves to, by indulging that Humour which
they falfely call Eer-lbm%mg

I. I ihall enguire what the Apoftle here means
by proving all Things : To fate the true Notion
of that Private Judgment, or Freedom = of
Thought, which every "Man ought to exercife in
religious ’\/Ia‘ters ; and to thow wherein it confifts.

The Apoftle’s Precept is directed to all Perfons ;
and the Trial, which every Man is to make, is
to be extended to all Points, both of Doc&rine
an.L Praétice ; for the Matters of Religion, of all
othsrs, ought not to be taken on Truft; there is
rothing Wherem we are more concern’d to exercife
our Reafon and Underftanding, becaufe our
greateft Intereft lies at ftake 3 if through a wilful
Nevl & of ufing our own Judgment, we fall into
a wrong Way, it may lead us to our eternal Ruin.

Now when the Apoftle bids us prove all
Thinos, he plainly fuppofes, that there is fome
Rule in Being, whereby we may judge of what
1s thus oropoﬁ.d to us.

This Rule can be no other than Reafon or Re-
welation. And even when there is a Revelation,
weare to judgeof itsMeaningsand Proofsby Reafon.

That we tmnk and that we have not the Li-
berty to do Otll\.erhL, is evident ; but to think
on this or that Sdb_}t,& as long or as attent as we
pleafe, is alfo in our Power.

And this leeny we are enjoined to ufe in re-
ligicus: Matters to make them the frequent Sub-
jeét of our 'Ihoufrhfa, and to reafon with our-
felves about them.

Without this it is impoffible for us to knew any
thing, but in Matters of Se nic and Intuition.

Matters of Seife are out of the prefent Queition.

And Matters of Intuition, where the Agree-
ment and Difagreement buv. gen two Idcas are

im-



Private Judgment, or Free-thinking. s

immediately vifible, without the Intervention of -
others, in Religion are very few.

So that in religious Matters we ought to exer-
cife our rational Faculties, where the Agreement
or Difagreement of our Ideas cannot be found out
without the Help of ether immediate Ideas, and
difpofing them in a proper Order, in which the
Faculty of Reafoning confifls.

In this Proceeding feveral Rules are to be ob-
ferved, without which we cannot zbink jufly or
Jreely upon any Subject.

1. We muft have a fincere Love of Truth for
its own Sake. SRR

This Love of Truth very few have, as may °
appear more efpecially in religious Matters, where |
they will not be fatisfied with fuch Proofs as the
Nature of the Thing is capable of, and make
thofe Objections they would be athamed of in
other Cafes. Indeed the Evidence which we
have for the Truth of any thing is always to be
the Meafure of our Affent; and whoever goes
beyond. this Meafure, does not fo much believe
any thing to be true, becaufe it is {o, as becaufe
he is willing to have it fo. But as our Affent is
not to rife higher than the Proofs, {o neither
ought it to fall lower. And therefore whenever
any thing has all the Proofs of its being true,
which it could have, were it actually true, we
ought to give it our Affent; and if we do not,
we have not a general Love for Truth, but are
prejudiced s and then our Enquiries will be cool or
partial, and our Examinations will be made with
little Care. To avoid which Inconveniences we
thould learn to love Truth for itfelf.

‘We fhould confider that ’tis what we were made
to difcover and entertain ; that it perfets our Na-
ture, and ’till we are biafs’d by fome inordinate
Paflion, *tis the moft grateful Thing to the Mind,

B 3 We



6  The true Notion of the Exercife of

We fhould make it our Bufinefs to renew this
Love for Truth, and never to depart from it.

2. If we be thus in Love with Truth, our
Fears will never hinder us in our Enquiries after
it 3 for nothing can follow from Truth but Truth,
and the more we fhall have of it, we fhall be the
better able to difcern and purfue our true Intereft.

Let us therefore never decline this Trial, nor
dread any Confequences of any Truth, but pufh
it as far as it will go.

As Things will not comply with our Opinions,
our Opinions fhould comply with them.

For great is Truth. Tho’ fhe is not always
welcome, ’tis always wife to hearken to her, be-
caufe the is faithful and impartial in her Counfels,
and will give us Warning that we may take Care
to prevent our Danger.

We often build upon a falfe Foundation, we
receive many Things for true without examining
them ; and then we dare not examine them, for
fear we fhould find our Miftake ; but this is pre-
pofterous. We fhould receive nothing for Truth
but what we have found to be fo ; or if we have
taken Things for true, without examining them,
this thould not make us afraid to fearch into them
afterwards ; becaufe Things will be juft what they
are, and we fhall find them fo, however we may
think of them at prefent; and tho” we may re-
ceive Mifchief from Error, we cannot be hurt by
Truth.

3. This being the Cafe of Truth, we muft ex-
amine into it with the utmoft Sincerity and Impar-
tiality ; we muft divelt ourfelves of Prejudice 5
we muft lay afide all receiv’d Hypothefes, and Opi-
nions, and Paffions ; we muft not wifb one Side
fhould be more true than the othér, but only that
we might find on which Side Truth lies, and
have no other Ends in View but that.

' And



Private Fudgment, or Free-thinking. 4
And in our Enquiries after Truth, we fhould
proceed upon Principles of Reafon, cooily and
fairly debate the Matter, and give all the Procfs
the Weight they are capable of, and deal with all
the Objections in the fame Manner.

‘We fhould have no Regard to Party or Paffion;
not regard Men but Trath ; we fhould not rail,
but reafon s and when our Arguments ate at an
End we fhould fubmit.

4. In trying religions Matters, we thould make
ufe of all the Helps God has given us.

If we enjoy the Benefit of Revelation, and the
Queftion be concerning a Truth contain’d in any
particular Place of Scripture ; or whether the
Collettion of thofe Truths propofed to us for di-
vine Truths be contained in Scripture, we are not
to think ourfelves obliged to interpret Scripture
according to what fome Men call the Znalogy of -
Faith, which is only their own particular Syftem
of Chriftian Do&rines : D

Nor are we to imagine that our own natural
Reafon, without other Helps, will find out the
true Senfe of Scripture. No, we muft make ufe
of other Helps, fuch as the Languages the Scrip-
tures were wrote in, the Idioms thereof ; and of
every particular “Writer, the Manners, and
Cuftoms, and Opinions of thofe People they
were writ to. ‘Thefe are neceflary Helps to a
right Underftanding of Scripture ; and without
thefe whoever pretends to underftand and criticife
upon the Scriptures is a Fool. 'Where Men have
no other Guide but Reafon, they muft make the
beft Ufe of it, and free themfelves from what-
ever might hinder it from exerting its Force.
And whatever appears upon a due Examination
of their rational Faculties to be true, they muft
believe 5 and whatever appears fitteft to be done,
they are bound to practife.

B4 5. The



8  The true Notion of the Exercife of

5. The laft Thing neceffary in our Enqumes'
after Truth, is a firm Refolution to embrace it
- whenever 1t is found, and to be governed by it.

If this is not our Defign, our Enquiries will
want that Sincerity and Induftry which is abfo-
lutely neceffary to find out Truth.

These are fome Truths that ferve only for
Amufement ; but the Truths I am now {peaking
of muft influence our Pra&ice, and if we are not
refolved to be governed by them, we fhall never
be defirous to know them. Any religious Truth
will make us uneafy as long as we hold it 7n Un-
righteoufnefs ; and this will make us fhun the
Knowledge of it, or endeavour to be of a con-
trary Opinion.

The Confequence of our Unwillingnefs to obey
the Truth will be, that we fhall require ftricter
Proofs of the Truth than are poflible to be had,
which will lead us to Scepticifin, and {o to Inﬁ-
delity.

The Apoftle fuppofes, and all Men generally
agree, that there 1s Truth and Falbood, Right
and /Zrong, Good and Ewvil. Now that which
after our beft Enquiries appears to us to be the
Right and Good, we are to {ubmit to it, and to
be govern’d by it.

This may fuffice for the firft Thing propofed,
viz. to inquire what is meant by proving all
Things. 1 proceed,

II. To confider what that Free-thinking is,
which is falfely fo called.

The prefent Free- thinking differs widely from
what is properly fo called, viz. from fair Exa-
mination and juf} Reafoﬂzﬂg

And as a Man is never the more a Free-Agent,
becaufe he can break loofe from the Condué& of
Reafon, {fo no Man is ever the more a Free-

Thinker,
2 ,
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Thinker, becaufe in thinking he is under no Rule
and Order.

As ’tis no Reftraint, but the true Ufe of our
Liberty to determine our Choice by wife Motives;
fo it is no Reftraint of our Freedom of think-
ing to think juftly, and not to deny and affirm
any thing at Pleafure.

But the prefent Freedom which fome have ufed
in their Thoughts and Writings is not Freedom,
but a Licentioufnefs of Thought; ’tis babbling
and prating againft Religion with malicions W o/d;,
more than making any {fober Enquiries about it.
>Tis an unaccountable Medley of Humour and
Fancy, Mirth and Malice ; it confifts in Boldnefs
and Prefumption, and is full of Prejudices and
Miftakes.

This feems to be the Free-thinking fo much
boafted of, and this I will make good by feveral
undeniable Inftances.

But becaufe the great Defef? of the prefent
Free-Thinkers is a Neglect of the proper Rules of
true Free-thinking and fair Exam:nation, and be-
caufe I have laid down fome of thefe Rules, I
fhall now apply them to the prefent Free-thinking
in order to lay open the Falfenefs of it. The firft
of thefe Rules was this, That every cne who fe-
rioufly fets upon the Search of Truth, ought to
prepare his Mind with a Love of Truth for its
own Sake.

‘Whether we thus love Truth, we may know,
by our entertammg, or not entertamm , any Pro—
pofition with greater or lefs Affurance than the
Proofs it is built upon will warrant.

The Strength of the Proofs of any Propofition
is always to be the Meafure of our Affent to it.

And therefore if our prefent Free-Thinkers do
either refufe to give that Credit to fome Things,
which the Proofs they are built upon will war-

rant;
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 rant; or give it to others, which have lefs Evi-
dence, they have not a Love for Truth.

And this will lead me to examine fome of their
chief Arguments.

Now fuppofe there was a Queftion ftarted,
whether God did afford Men any other Light
than that of Nature, any other Means of coming
to the Knowledge of the Truth than their own
Reafon? Let us think freely upon it, and try
which Way we can determine it.

Here, I prefume, no Free-Thinker will affirm
that God has tied up his Hands from affording us
the Light of Revelation, in thofe Things which
we could not otherwife know ; he cannot deny the
Poffibility of it. But it is not only pofiible, but
highly probable, as I fhall fhow hereafter.

Therefore if God may reveal his Will to any
one, he certainly can impower that Perfon to
communicate it to others, and enable him to do
fuch wonderful Things, as are fufficient to con-
vince Men that what he delivers is from God.

This being the Cafe it is by no Means juft
Reafoning to infer that becaufe there have been
falfe Pretences to Revelation, that therefore there
i1s no fuch Thing; on the contrary, if any Ar-
gument can be drawn from hence 1t is this, viz.
becaufe there have been many Pretences to Reve-
lation, that therefore this is 2 Proof of the Rea-
lity of the Thing.

How then fhall we know the Pretence from
. the Reality 2 1 anfwer, by fome external Sign
becaufe, without this, the Revelation would
never convince others, or be fatisfactory to whom
it was reveal’d. Accordingly we find that God
obferv’d this Method in Scripture, with thofe who
were {ent with Revelations from him to other People.

Thus we read of Mofes, Exod. iii. that be faw
tke Bufb burn without confuming, and beard a

Voice
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Voice out of it. 'Which Miracle, tho® {ufficient
to fatisfy him, yet he could not look upon it as
fufficient to authorize him to go upon that Mef-
fage, till God, by turning his Rod into a Serpent,
affured him thereby of a Power to fatisfy his
Miffion, by the fame Miracle repeated before them.

From the Confideration of the Poflibility of a
divine Revelation in gemeral, let us, m particu-
lar, examine whether the Chriftian Religion is
founded on divine Revelation. How fhall we
be refolved in this important Point ? The Way to
do this, a Free-Thinker tells us, is to rencunce all
Guides, and to think freely for ourfelves about
this Matter *.

But if by Free-thinking be meant bare Reafsx,
and metaphyfical Speculations, *tis impoflible for us
this Way to come to any Certainty in ‘this prefent
Cafe ; for Revelation in general, and that which
Chriftianity is founded upon, does trefolve itfelf
into plain Matter of Faét: Whence the Evidence
of the Truth of the Chriftian Revelation can Be
only a moral Evidence, arifing from ancient Tefti-
monies and authentick Hu“cory of plain Matter of
Fa&.

So that if I fhould propofe to inform myflf
whether the Chriftian Revelation be true, I muft
enquire whether the Hiftory of the Gofpel be
true ; for if that be true, the Chriftian Revelation
is {o too.

Now ’tis impoffible to determine this in our
Thoughts only, we muft take in the Witnefs of
others, who lived at, or near thofe Times; and
examine all the Evidences and Monuments of An-
#iquity relating to thefe Fuifs.

And whoever takes this Pains, will find the
Hiftory of the Gofpel ftands upon a firmer Bot— 1
tom than any other Hiftory.

And

* See Difiourfe of Froe-thinking, pag. 24



