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-Dr. STANHO PE’s

Trura and ExcerLieNcy
OF THE
Chriftian Religion
Afferted againft
Jews, Infidels, and Heretics.
PART IL

3 AVING fhewnthat the Chriftian Religi-
onis in no Refpeét either inferior to, orin-
confiftent with the Doétrine of Myfes, and
the Prophets, I proceed;

2. To fhew that it enjoins nothing as neceflary to
be believed or done, which, when rightly under-
ftood, is repugpant to the Dictates of right Reafon.

The main Objection againft receiving the Chrifti~
an Revelation feems all along to have been drawn
from its containing and requiring our Belief of fome
Matters, which very wife Men have found them-
felves unable clearly to perceive, and to account to
their own Reafon for. The refuting of which, as it
will at once take off the moft plaufible Pretence of
the Enemies of Chriftianity for not believing 5 or of

Ver, IL B Heretics
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Heretics for corrupting and mifinterpreting the
Scriptures of the New Teftament, I will take eare
to do it by obferving the following Method.

I. I will explain to you in what Senfe and Re-
fpects the Mylteries of the Gofpel can be faid really
to exceed our Comprehenfion. -

II. I will offer fome Confiderations which prove,
that their being thus incomprehenfible by us, is no
juft Bar to our believing them.

III. I will anfwer as diftinctly as I can, the prin-
cipal Arguments made ufe of to infinuate, that they
are not to be believed, becaufe not to be compre-
hended by us.

Having eftablifhed the general Part of the Argu-
ment, I fhall afterwards defcend to fome particular
Points of Faith and Praétice, and fhew that thefe
have fuch Evidence as the Fewsought to aflent tos
and are no Way repugnant to the {o much beafted
‘Wifdom of an improved, tho® ftill mere natural
Man.

I. I fhall explain to you in what Senfe and Re-
fpedts the Myfteries of the Gofpel can be faid realty
to exceed our Comprehenfion.

1. Now it is readily admitted on both Sides, that
feveral Things believed in the World, are of fo ab-
ftrufe a Nature, that no Man by the Strength of his
own Difcourfe could ever have found them out.
And thercfore all, who embrace Revelation, do
likewife agree in confefling, that thefe Things neither
were, nor could be known, but by God’s exprefs
Declaration. Upon this Acknowledgment St. Pax?
infers the unavoidable Occafion for a Revelation from
above in Points peculiar to Chriftians, and attributes
thefe Difcoveries to God. Ubpon the fame Account
our Adverfaries are content to have thefe Dotrines
thought myfferions : Only herein we differ, that
they allow this Title to belong to them, with regard
£o their being obifcure before fuch Revelation, which

3 they



¢f the Chriftian Religion. 3
they now think has made them clear ; whereas, we
fay, that this Revelation notwithftanding, we have
not a full and clear Perception of them.

2. A fecond Sort there are, of which, tho’ we
have Notions fufficiently diftin¢t to ferve the Pur-
pofes of Life, yet we cannot account for their Cau-
fes or Effetts, or anfwer the Difficulties againft
thofe Notions, the Truth whereof we neverthele(s
can fee no juft Reafon to call in Queftion.

3. Thofe Things are out of our Reach, of which
we have no Idess. But no Man in his Senfes ever
took upon him to maintain, that any Doclirine
which Men are thus ignorant of, is a proper Objett
of Faith. ‘The Mpyfleries of Religion which com-
mand our Belief, may have Depths which it is not
poffible for us to found the Bottom of 5 but {till {o
far is our own Knowledge neceffary, that even in
thefe Cafes we be able to explain our Meaning by
fome fuch common Notions, as may render the
‘Words in which thofe Myfteries are exprefled, intel~
ligible.

04.. A fourth Sort of Things there are, that lie be-
yond the Reach of human Comprehenfion ; of whofe
Nature though we have fome, yet we have not an
adequate Knowledge of. This is plainly our Cafe
with Regard to Beings of an abftratted and incor-
poreal Nature, where we have no fenfible Ideas to
lead us into a full Underftanding of them.

5. But to come nearer to our prefent Cafe, I add,
that feveral Propofitions may exceed our Comprehen-
fion, in regard that although they be really true,
yet the immediate Ground of that Truth may not be
difcernable by us.

Now it is to be obferved, that the Controverfy at
prefent depending, does properly concern fuch re~
vealed Truths, as exceed our Comprehenfion, ei-
ther as we have fome, but very confufed Ideas of :
Or fuch as though we underftand the Terms, yet we

T Ba cannot
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cannot account to our felves for the Manner of theif
Agreement, when they make up one entire Propo-
fition. :

Having thus explained in what Senfe fome Arti-
cles of Faith exceed our Comprehenfion, I proceed,

1I. To offer my Reafons why this is no juft Bar
to our believing them.

1. The firff of thefe fhall be taken from the
Nature of Faith itfelf, which is, properly fpeaking,
that -Affent of the Mind to any Thing upon the
Teftimony of another. And is thus diftinguifhed
from that which Evidence of Senfe, and Experi-
ence, demonttrative Proof, or probable Argument
produce in us.

From hence we may diftinguith all Manner of
Evidence into two Sorts, internal and external. 1
call that internal Evidence, which induces our Affent
by Motives arifing from within the Matter itfelf,
termed for this Reafon the Evidence of the Thing, 1
call that exzernal, which moves us by Confiderations
taken from without, and is properly called Evidence
of the Teftimony. Concerning the Truth whereof,
fuppofing no juft Caufe to doubt, that ought to be
efteemed {ufficient for creating the Aflent of Fuith
or Belief.

Now Faith in a religious Senfe owns no lefs Mo-
tive to determine it, than the Teftimony of God
himfelf. And fince ’tis certain that his Goodnefs
and Wifdom, and Truth can never fuffer him to
be deceived, or deceive others, the Word of fuch a
Being muft give us the itrongeft Belief imaginable.

2. Let it be.confidered, that the only Qualifica-
tion which gives any Thing a Right to our Affent
is the Truth of it. Confequently whatfoever we
have Reafon by any manner of Means to think
true, our Minds have Reafon upon that Account
fully to acquiefce in. Confequently again, admit-
ting that there be fome Things which exceed our

' ‘ - s Compres
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Comprehenfion, they are notwithftanding entitled
to our Affent, except it could be proved that they
cannot be true, merely becaufe we cannot compre-
hend them. But the Truth of the Thing depends
not in any Degree upon the Capacity of the Per-
fon that confiders it

3. The prefent Argument will be ftrengthened yet
more, by obferving how it comes to pafs that we
think ourfelves warranted to be confident of the
Truth of thofe Things which we moft firmly be-
lievee. How do Men know that they fee or hear
any of thofe Objects, that f{trike their Eyes and
Ears? Is it becaufe their Senfes and their Reafon
tell them fo? But how are they affured, that they
do not deceive them? The Anfwer they would
make, would be, that Man and all Nature is the
Workmanthip of 2 moft wife, and good, and
powerful Creator ; that thefe Facultiesare implant-
ed in us on purpofe to reprefent Things truly 3 and
therefore as it were a moft impious Refle&tion upon
the Wifdom and Power of God, to fuppefe that he
could not frame thefe Faculties fufficient for the Pur-
pofes they are to ferve; fo it is a no lefs blafphe-
mous Imputation upon his Goodnefs to imagine that
he would not. This therefore is a fufficient Argu-
ment, that Things are as they appear to be.

But then 1 obferve, that we have the {ame Securi-
ty for our Affent to Articles of Faith, even thofe
beyond our Comprehenfion. For here too the
Ground of our Affurance refts all at laft upon the
Perfections of God, who revealed them, who is too
glorious for Man to comprehend as he is.

4. Now the Chriftian Doétrines, alledged to be
above our Capacity, are fuch as concern either the
incommunicable Perfections of the divine Nature,
or the Decrees of the divine Providence in the Re-
demption of Man, And fhall we, with thefe poor
Faculties, which the meaneft %f God’s Creatures is

» 3 an
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an over-match for, be {o vain as not to allow God,
either to be, orto do any Thing, but what we can
account for? As his Doings are fo tranfcendently
great, what fhall hinder him from publifhing thofe
hidden Excellencies which we could never have
found out ? And if he atually has done fo, fhall
we not take his Word ¢

Nay, had thefe Doétrines not come from God,
they would never have been known, being too re-
mote from the View of any Faculty upon Earth to
have difcerned, or ever thought of otherwife. So
that how ftrange foever it may be to advance jthe
Credibility of fuch Myfteries, upon the confefled
unconceivablenefs of them, yet both Reafon and
the Apoftle bear me out in fo doing. #hat Marn
knoweth the Things of a Man fave the Spirit of Man,
wbich is in bim? FEven fo the Things of God knoweth
no Man, but the Spirit of God.

5. Another Confideration which renders our Be-
lief of the moft myfterious Doctrines highly reafon-
able, is the Nature of that Affent required on thefe
Occafions. Where we are capable of perceiving
the Object propounded, there it is neceffary our
Faith thould be explicit, and diftinét: But where
the Object is dark and confufed, it fuffices that our
Faith be implicit and general, becaufe we cannot
believe more than we have evidence for: If there-
fore we ftudy to know as much as we can, to re-
ceive whatever appears to come from him, this is
all that God expeéts from us ; and this can never be
unreafonable, unlefs it be unreafonable to own God
infallible.

Ina word, if Faith in general bean Affent upon
Teftimony, and the Ground of divine Faith be the
Teftimony of God: If the Objett of this Faith be
revealed Truth, and the Truth of any Objeét do
not depend upon the Capaciry of the Perfon contem-
plating it: If the Power of comprehending be the

I » - Gife



of the Chriftian Religion. 7
Gift of a Being we cannot comprehend : If the Chri-
ftian Doctrine difgufts upon Account of the glorious
Nature and wonderful Decrees of that very Being :
And if the Degrees of Faith are proportioned to
the Degrees of the Evidence, then I have proved,
that allowing fome Parts of the Chriftian Revelation
incomprehenfible, yet this will not bear us out in
refuing to believe them.

II1. T come now to anfwer {ome of the principal
Reafons brought to prove, that Things which can-
not be comprehended, ought not to beenjoined, as
neceffary to be believed by us.

" All which I hope I fhall confute, if I can make
out thefe five Propofitions that follow.

1. Thatthere isa real Difference between Things
above, and Things ¢contrary to Reafon.

2. That requiring our Affent to Things above
Reafon, does not ufurp upon Reafon, or take away
the Ufe of it in Matters of Religion,

3. That in order to render the moft affured
Faith in thefe Cafes a reafonable A&, it is neither
neceffary or lawful fo to interpret Scripture to our
common Notions of Things, as to make all the
Do&rines delivered there, familiar and intelligible
10 us.

4. That the Do&rines of this Kind are wrong-
fully imputed to Prieftcraft.

5. That the ill Confequences pretended to rife from
thefe Doftrines, and the Offence faid to be taken
at them, are neither truly charged upon the Main-
tainers of them ; nor if they were, are thefe a fuffi-
cient Reafon for giving them up ?

1. I am to prove, That thereis a real Difference
betwween Things above, and Things contrary to Reafon,

That thofe Things do really differ from each o-
ther, of which we conceive Ideas plainly different is
certain. Now he that declares a Thing to be above

Reafon, implies no more, than that he does not fee
’ B4 how
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how it can be 3 but he that pronounces a Thmg
contrary Yo Reafon, implies that he perceives either
fich an Inconfiftence in the Thing itfelf, or fuch an
Incongruity with other acknowledgcd Truths, as
fhew him, that it cannot be.

~ Again: To be above human Reafon means only,
that we cannot know perfetly what we affirm to
be fo; leaving it undetermined whether Beings of a
more extenfive Underftanding may not underftand
it more perfectly. But to be contrary to Reafon in-
fers, that neither we, nor any larger Capacity what-
{oever can know it to be true. For Reafon in the
feveral Sorts of Minds differs only in Degree, but
cannot contradi& itfelf; and confequently whatfo-
ever is indeed contrary to the Reafon of one Mind,
cannot but be fo to the Reafon of all. So that as
much Difference as there is between being poffible
to be true, or falfe, and being impofiible to be true 3
fo great a Difference there is  between the Idea of a
Thmg above Reafon, and that of a Thing contrary
to Reafon.

~ Take indeed Reafon for underflanding in gene-
ral; there is no Truth which fome intelligent Mind
or other does not comprehend ; but to fay this of the
human Mind is too vain to be cherithed by them,
who obferve the Methods of our Attainment to
Knowledge, or other Creatures bath below and a-
bove us.

1. As to the firft of thefe, {fome Thmgs are
known at firft View ; others give us Labour to
fearch out: Thofe we call felt-evident, and the
Knowledge of them Intuition ; thefe we call Confe-
quences, and the Knowledge of them is termed
mediate, from that third Idea interpofed between
Matters not clear of themfelyes, for reprefenting
the Agreement, or adjufting the Differences of the
Matters enquired into, by their Adrcemem or Difa-
greement with itfelf, ’

I
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If then there be fome Things in Nature of which
we have none but confufed Ideas ; and if there be
others, of which though we have Ideas {ufficiently
diftinct, yet can we not difcern all their Properties
fully, becaufe deftitute of a third Idea, which thould
illuftrate their Properties, then have we a very plain
Account both that fome Things may be above our
Reafon, and whence it is that they may be fo,

Now that fome Things there are in Nature, of
which we have but very dark Ideas, without ap-
pealing to {piritual Subftances, I inftance Matter,
which though we converfe with every Moment, yet
neither Senfe can defcry, nor Reafon define what it
is precifely.

 Again: That fome Things there are, of which
we have diftinét Ideas, but far from a full Know-
ledge, for want of fome third Idea capable of open-
ing them to us, is fo far from wanting a Proof, that
the greater Part of our Ignorance in the Secrets of
Nature feems chiefly owing to this very Caufe.

~ What hath been argued from the Operations of
our own Minds, would be ftrengthened by a Com-
parifon between other Beings and ourfelves ; here
we thould remember that though we are Creatures
indued with Life, Senfe, and Reafon, which has
fet us a good way above the other Part of the Cre-
ation, yet we muft not imagine that our Minds are
as capacious as Angels. 'We are not {fo abfurd as
to deny many Appearances and Effeéts, which de-
pend upon material Caufes, becaufe they do not ma-
nifelt themfelves to our Senfes ; and is it lefs abfurd
to deny, that Angels, but efpecially God himfelf;
may have a more comprehenfive View of many
Things, which Faculties, fo limited as ours, are
not by Nature fitted to perceive ?

As we find Objets whofe exceeding Brightnefs is
not only ufelefs, but painful to the Eye of the Bo-
dy, why may there not be others too glorioufly daz-
zling for that of theMind2 = - In
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In a Word, it is moft reafonable to think, that
God has fet Bounds to Mens Underftandings, as
well as to their Senfes.

And thus much is {ufficient to make good, that
there is a real Difference between Things above and
Things contrary to Reafon. And confequently,
that whatfoever is not contrary to Reafon, 1s poffi-
ble to be true 3 and if true, may be affented to as
fuch, notwithftanding it neither be, nor can be
comprehended by us. I proceed now,

2. To thew, that requiring our Aflent to Things
ebove Reafon, does not ufurp upon Reafon, or take
away the Ufe of it in Matiers of Religion.

For Reafor’s Bufinefs is the fame here, generally
fpeaking, as in other Cafes, to difcern I mean, and
be anfwerable for the Sufficiency of the Motive in~
ducing our Affent, Only we add withal, that the
particular Thing Reafon is to regard in Matters of
Faith, is the Evidence upon which we are moved
to receive them, which is the Evidence of Teftimo-
ny. And confequently it is not the Condition of
the Thing revealed, but the Certainty of the Reve-
lation, that mskes the proper Subject of our En-
quiry. And upon this we are content that Reafon
fhould exercife herfelf. Foris it not poffible for him
who made us to communicate his Will and Nature,
and to inform Men with thefe hidden Treafures of
Krnowledge, which th=7 could never have found eut
themfelves, and {fuch as are greatly for their Profic
to know? All which in Effe¢t is but to debate
whether it be not reafonable to believe divine Reve-
lations in general,

Let Reafon then enquire again; whether Mira-
cles be not Signs of a divine Power? Whether a
Being of Truth and Goodnefs would atteft a Lie by
foch Wonders? Whether thofe who wrought fuch
Works ought not to be received, as fent by him 2
Whether the Old and New Teftament be not the

Writings
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Writings of thofe Perfons, and the Fals related
their Doingss and what Affurance we have that
they are not corrupted ? All which is in Effet to
enquire whether the Chriftian Religion in particular
be the Invention of Man, or a Revclatxon from
God.

Let her read thofe Books with all imaginable Cir-
cumf{pection, obferve their mutual Agreement, and
the Senfe of the Church of all Ages upon all the

material, and fome confefledly obfcure Paffages.
For this again 1s in effe&t but to examine, whether
the Myfteries, which fome labour to explode, have
all along been efteemed effential Parts of Chrifti-
anity itfelf.

Let the Precepts of this Religion be brought
to the Teft, and Men will find no one Doétrine in
all this whole Syftem unworthy of God to impart,
or of Mentoreceive. For this in Matters of reveal-
ed Religion, is the only Enquiry proper to the
Thing itfelf, and that which when we once are fa-
tisfied in, our Duty then is to reft for the Belief of it
upon Miracles and the Characters of a divine Reve-
lation. Thefe are the Terms upon which the Gof-
pel afks our Belief 5 and therefore there is no need
for thofe Clamours upon that plaufible Head of
commanding Men to exclude from Religion, the
only Faculty by which God intended we fhould dif-
cern Truth from Falfhood.

Having fhewn that the requiring our Affent to
Things above Reafon, does not ufurp upon Reafon,
or take away the Ufe of it in Matters of Religion :
I come,

3. To fhew, thatin order to render the moft
aflured Faith in thefe Cafes a reafonable A&, it is
neither neceffary or lawful fo to interpret Scripture
to our common Notions of Things, as to make all
the Doctrines delivered there familiar and intelligi-
ble tous,

That



